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Welcome Dr. Tyson, and if you have a statement, if you could give your statement then we’ll be happy to ask you some questions, as time allows.

TT:  Thank you Ms. Brown, and thank you for the reminder.  Thank you for all of your hard work and all of you for coming to be a part of this important process.  I really became a historian in May 1970 when I was about 11 years old, just about to turn 11 years old in Oxford, North Carolina, which is a little tobacco market town about 35 miles north of Durham, where my father was a Methodist minister, and my mother taught the 4th grade.

A boy that I played with every day came up in my driveway and said, “Daddy and Roger and ‘em shot ‘em a nigger.”  And what he was telling me was that his father and two of his older brothers had murdered a man named Henry Marrow.  Henry Marrow was 23, he was just home from the military, had two little girls, and his wife was pregnant with a third.  And he went in the Teele’s store out at the crossroads of 158 and 96 and may have made what was perceived to be a flirtatious remark to Mr. Teele’s daughter-in-law, and paid for it with his life.  They killed him as he lay on his back, pleading for his life, about 150 or 200 feet off of their property, completely immobilized by the beating they had given him with their guns.

Now that was what Gerald was telling me about.  I didn’t know all of that at the time.  I did go down to the corner a little while later with my sister and see Ku Klux Klansmen all over the front porch of Gerald’s house.  And when we went to school the next morning, there wasn’t any play class left in Oxford, we had had a big riot.  That summer we had a murder trial in which my friend’s father and one of his brothers stood trial for murder.  We had a protest movement led by a 22-year old chemistry teacher at Mary Potter named Ben Chavis, who was the first cousin of the young man who was killed.  Inside that protest movement there was a group of black Vietnam veterans who had - whose basic economic and political theory was when we cost the white people enough money, stuff like this will stop happening.  And so they burned the tobacco warehouses during the summer, fires you could see for 20 miles, and I was 4 blocks away.  

And so - and we ended up having to move away.  Henry Marrow’s murderers were represented by Billy Watkins, who was one of the most powerful legislators in the state.  The courthouse and the country club crowd, who normally wouldn’t associate themselves with a man like Robert Teele, who really was responsible for this murder, gathered a lot of money, and raised a huge defense fund, helped him behind the scenes, and an all-white jury acquitted them.  And we ended up having to move away.

We moved to Wilmington, where I grew up sort of during the Wilmington 10 violence, that period of conflict.  And I came here to UNC-Greensboro some years later as a 24-year old freshman, and went to Joyner Library and started reading the newspaper.  I started reading early in the morning, and I actually hid in there during the night. I went in the men’s room and stood on the toilet and closed the door so they would turn out the lights and go home so I could come back out and read the rest of the newspaper accounts.  I was somewhat motivated to understand the history of racial conflict in North Carolina, particularly as it pertained to that.

But the story really speaks to what happened in Greensboro, I think, in a very profound way.  Because what happened for the next 30 years or so, was that a terrible silence descended on Granville County.  And the community didn’t talk about this.  You could move there – many people have told me, well, they moved there in 1973, but they didn’t hear about it.  But it was the most important thing that happened in the town really, certainly since the 1890’s, perhaps since the Civil War.  It’s the central political reality in Oxford.  

What’s happened more recently is that the paper for school I was working on over at Joyner Library back in 1982 became this book.  I went with one of the protagonists, Eddie McCoy, who was one of the ringleaders of the firebombing that happened in Oxford, I went with him and my dad to a class at UNC-Chapel Hill. This was the year before the book was published, the class read the book in manuscript.  And one young woman said, “what’s going to happen when this gets published?”  And my friend Eddie covered his face with his hands, and he started shaking his head, and my father said, “Now Eddie, this may be a wonderful redemptive experience.  This may be - Tim may get invited to speak at City Hall, and the high school, we may have Easter sunrise service at Henry Marrow’s grave.”  And this is a man who got run out of Oxford talking, he’s an eternal optimist.  And Eddie said, “There goes Rev. Tyson again, dreaming of a white Christmas.”  

But in fact, I’ve got no plans for Easter.  Because I’ve actually been back and spoken at the high school twice and told this story, and going into the details of how I talked to the murderers and the jurors and the attorneys.  I was sort of a one-person Truth and Reconciliation Commission of a sort, although I had no idea what I was doing, OK I’ll admit, and I know that you do, but…

I just want to say – and the burden of what I have to say here this evening, and I’m gonna end soon, is just to say that in Oxford, thousands of people have read this book.  And I’ve gotten hundreds and hundreds of letters, and I’ve been back and spoken at the high school twice, once to the student body, once to the town assembled.  The city bought 400 chicken dinners and we ran out of chicken dinners and still had about a hundred people to seat.  And we sat down together and we had a conversation, a public conversation, about what had happened back then, and what it meant, and what impact it had had since then.  We met again at City Hall.  Several hundred people signed up to be a part of interracial prayer groups, and reading and study groups, and to organize interdenominational and interracial church services.  I don’t know what’s up with Easter, but I’m just gonna say that I’ve been shocked and amazed at what has happened.  

And I’m not trying to say that the millennium has come and that multiracial utopia has descended on Granville County, because that’s not true.  But what has happened is that the citizens of this community have gotten together and talked about this in front of one another.  It’s not a pretty story; it’s a real hard story.  It doesn’t have a happy ending, except the one I’m just telling you, if you want to call that a happy ending.  It might be kind of a happy ending in a blues kind of way.  It’s kind of a, it’s a good – it’s not over, either.  It ain’t an ending, the truth is.

Because what the community is talking about is the ways in which this painful history has damaged their public life.  And how the public sphere, as our previous speaker noted, how the public sphere had in some ways been destroyed by racial conflict.  That the public schools had been terribly damaged, asked to carry the burden of this history by the schoolchildren really.  And of course that didn’t work and lots of white people left the public schools, and in many other areas there had been a lot of damage to sort of the commonwealth.  And of course that commonwealth had been damaged by the ongoing history of the racial caste system, and slavery, and segregation and all of that.  But none of that had really been dealt with.

And now, whether people like the way I put it together or whether they don’t, and people disagree about little things, and some people are mad about things – and a lot of people like the book, honestly.  And you can’t – you know, there’s a long long waiting list at the library, no matter how many copies that I give them.  

But what it does is give people a common place to begin a conversation with each other, which is a lot more important than your report will be or my book could be.  Right?  Because what happens after it -- the community conversation – when we start to clear the decks and say what have we been through?  What is it that we really have gone through? Not what we wish we’d gone through, not the best self that we dreamed of that we didn’t, you know -- but really, what actually happened.  And even leaving in that what happened, even leaving in the disputes that we continue to have about what happened.  Still, coming to a – you know, go to your psychiatrist and she’ll tell you you’ve got to have a honest confrontation with your own past if you’re gonna heal and move forward.

And so what has happened in Oxford, and what I very much hope will happen in Greensboro and across this country for that matter, is that we’ll come to grips with an honest understanding of our own history, painful though it is, and then start to talk about what kind of communities we want our children and our grandchildren to grow up in, and to go forward together toward that, knowing that we’ll still disagree.

So I thank you for your work, and I’d be glad to entertain any questions you might have.

Thank you very much.  You know, I have to say - I am going to break with the tradition that we have set in the first two public hearings.  Because we did not ask questions of the last panelists, I’d like to ask Dr. Millicent Brown and Dr. Michael Roberto if you would join Dr. Tyson on stage.  We have 30 minutes remaining before 9:00, before the end, so that the Commission will have time to ask any questions that they’d like to ask of all three.

And Dr. Tyson, I apologize, I certainly hope that that’s not a problem. 

TT:  Oh no, thank you, I think that’s a wonderful idea.

 I think it’s quite appropo.  One of the things I said earlier today is that everything happens the way it’s supposed to happen.  And I think that given the theme of this public hearing, what does the past have to do with the present and the future, that it’s quite appropriate that we end with folks who can talk to us about a historical perspective and make that connection to the present and the future.  So I give my thanks to my fellow and sister Commissioners for showing restraint at the end of the last presentation and know that we have 30 minutes to ask the kind of questions that will lift the kind of issues that we think the public and ourselves will need.  Thank you.

Let me just start with one question that I’d like to ask Dr. Tyson.  What responsibilities do you think white people have to deal with social, economic, and racial inequities?

And actually, you can – the other panelists can respond after you’ve answered.

TT:  I honestly don’t think that white people have a particular responsibility.  I think that white people are citizens of the world, and of this country and of this state and of this community, and they need to stand up for their children and their future, and they need to see that their children grow up in a healthy, vibrant, democratic community.  I don’t think that’s possible with the racial chasm that endures in American life.  So I think that it’s terribly important that white people think about the future of their communities as citizens.  

I don’t think that, you know, I’m responsible for the Atlantic slave trade and the brutal legacy of it.  I think that I’m responsible for my own community as a citizen, and I have to know about the Atlantic slave trade, and the whole story that unfolds from there, so that I can be an informed citizen of the Republic and do my job as that. I don’t think we need a lot of hand-wringing, and I don’t think that guilt is a particularly useful emotion.  I think that people have to understand that we all breathe the same air, we all drink the same water.  When our public institutions fail, and when they don’t do right by our children, we all suffer, and we have to remember that we’re in this together.

So that’s something I would say about everybody, though we’re all in different - we all come into this history from different directions with our own particular histories.  In my own case, it’s complicated when you, you know – my people were against the Confederacy, honestly.  And I grew up in I guess a dissident tradition.  Though it was a big part of North Carolina’s history, actually - it’s not like a dissident splinter history, it was a big part of our history, but it got rubbed out.

It always kind of hurt me when people said “The South”.  They weren’t talking about my folks.  And when they said “North Carolina did this” and “North Carolina’s this way”, they really weren’t representing what we had stood for and what we had believed – not that we were saints, or perfect, or weren’t mired up to our axles in white supremacy for that matter.  But just that there was this false history that had been constructed that didn’t really speak for where I came from.

And it is very odd for somebody who grows up in that tradition to find himself, as I did, in Wilmington in the early 1970’s in a race riot.  Interestingly enough, people don’t pause during a race riot and ask you your political opinions. You might want to take note of that, in case you ever are in one.

I’m just saying it’s an awkward and strange history to be in.  But I don’t think that white people have a special responsibility except to their conscience and to their children and grandchildren and to their communities.

MR:  Well.  I guess whenever I’m feeling white, I just go down the hall and ask Millicent what the real deal is.  She usually tells me.  

For me, it’s… well, let me try to explain this.  

I’ve lived in this community for 25 years, and I remember 20 years ago, I used to pass A&T, and I always thought, I’d really like to teach there some day.  And I got my chance.  And frankly, I can’t think of any place else that I’d rather be, even when some of my students are driving me nuts.

But for me, it’s – after a while, I mean, you just kind of find yourself going about being who you are, and also being sensitive to the idea that, I mean there are differences.  Sometimes you’re aware of them, sometimes you’re not.  Sometimes people point them out to you, and sometimes they don’t.  And you just - you learn that way.

I’ve taught probably over 4,000 students since I’ve been there.  And I just feel like I’m there, and I don’t try to tell other white instructors there or anyplace else what they need to be doing.  Although I think sometimes based on my own experiences I’m in a position where I can say, hey look at this.  Try and understand this.  It’s a little bit bigger than you think it is.

I don’t know if I’m making any sense here, except that that’s been my experience.  You just live your life, doing the right thing for the right reason, and treat people decently.  And you find that you live together, with as much understanding as you possibly can.

What is a community’s responsibility in the wake of violent incidents?  Anyone can speak to that.

MB:  I think we’ve all tried to say in some way that it is part of – as historians all – that it is part of the community’s responsibility to evaluate, hold people accountable, and recognize that there are multiple interpretations and forces that have brought even to the point of violence.  It is our responsibility not to take assumptions and make decisions based on some ideas that we actually had not voiced but were somehow harboring anyway. 

And I’m thinking today about all the hoopla about the statement that Bill Bennett made about -- whether he meant to say that the way to deal with crime is to abort black babies -- and he says no, but the fact that he puts that kind of language even out there, for all the many people who do believe that, you know. So we have a responsibility to demand – a responsibility to demand that all people and all views be honored and respected, as investigations are done, without jumping to and letting the media and whomever make our decisions for us.  

And that’s a very, very difficult thing to do, but it calls for a very high level of integrity.  And sometimes we’re going to have to talk about our level of integrity in order to aspire to it.  But we have to at least say we are really struggling, and circumstances have unfolded, and it looks on the surface as if this is why… and we have to remind ourselves, wait a minute, wait a minute, let’s hold back now.  Because the last time we jumped on those assumptions we were wrong.  And so as time goes on, we will remember 1979, we will remember what is going on in the Gulf States now, and we’ll say wait a minute -- we were not cautious.  We let people say things and we ran with it.  And we’re now ready to say, wait a minute, we can’t do that.  We can’t continue to make those same mistakes.  And that’s about accountability.  

And I think we, whoever we is, we collectively have to just remind ourselves that it is easy to do that.  But somebody has to keep a record that says, you know, we were wrong the last time we ran with something like that.  You know. Violence or anything else. Violence is a horrible thing to happen to any community, but violence does occur.  I doubt seriously that we’re going to end that anytime soon.  But do we look at all parties involved with the same degree of respect?  I think not.  We tend to believe some people’s versions very quickly.  And is that because we’re harboring our own racist or other kinds of prejudices? Maybe, maybe not. 

But somebody has to say to Bill Bennett, whether you meant it or not, that was the dumbest thing you could have ever said.  It was dangerous, there are people who believe it, and you were wrong. And not make apologies for him.  And as someone, as a public figure, you know, we expect more of you than that.  And I just think we struggle, struggle, struggle, but accountability is what we as a community have to offer.

Dr. Tyson, you mentioned how important the dialogue was in the community as a result of your book, it’s obviously stimulated a tremendous dialogue, and that has opened the possibility of some serious social healing in the community, not just among folks who may have been immediately victimized, but by folks who maybe have only been there a short while and are still experiencing a sense of healing.  

And that’s exactly what we’re wanting here.  While identifying the truth is an important part of what we’re doing, I think the ultimate goal of this Commission is a real genuine sense of reconciliation in our community. And I’m curious to know, from first from your perspective and what has happened in your community, but also the wisdom of any one of you three:  we’re doing our work as a grassroots, democratic kind of process.  We are not a public body; we were not established by the public officials of this community, in fact we have been not just ignored but rejected by those officials.  

How can we as a Commission engage the whole community?  It’s important, I think, that we speak with the entire community.  What strategies can you suggest to us as we go about finishing our task for engaging the whole community, including the power structure, including the business community, including all those folks who have been threatened by or see no value in what we’re doing.  How can we get that dialogue really inclusive?

 TT:  I’m very disappointed in your public officials.  I really am.  And I don’t know -nobody in particular, because I haven’t followed it closely enough.  But I did know that the pollus(?) had rejected you, and I think that was the height of folly.  I think what you can do about that is, one, it’s very important how you do your report. And you need to do a report that is rock solid, and is just the best report you can, and move forward in a very civic spirit with your report with clarity, and be clear about what you’ve learned, be clear about what remains disputed, what can’t be known, what could be, you know – make it very clear, so that you don’t produce something that is easily pushed aside.

I think it would be a good thing if you became a public body after the fact, in a sense.  I think you should press your public officials to read the report and to take a second look and see if they don’t want to be a part of this process, because this process is just beginning with the end of these hearings, my guess is.  And I think if you get out in the community.  I’ve been spending a whole lot more time in church this year than I’m accustomed to doing.  Because that’s where folks are.  So I’ve been, you know, just saying yes to every public school and church that invites me to come, and it keeps me hopping around.  But I think it’s well worth doing.  

And I think that you might - in your own lives, and I know each of you represents networks that go out through this community, and I think after you’re done, and after you get some rest, that you should go down those networks and stop everywhere and talk about what you’ve been through and what you’ve learned, and represent this process in its honest light.  And try to make this process go forward through those networks. And I think if the community will do the same that the public officials will probably eventually jump out in front.  You know how public officials do.

MR:  I’d like to respond to that.

As much as I like to think about things and think things through, sometimes I really think that the best response is a controlled gut response.  I think we need to get hundreds of people to a City Council meeting one night, and just refuse to leave until everybody who wants to be heard is heard, and everybody who’s there who says that it’s essential for the City Council to do the responsible political thing and support this body.  That needs to be said.  It needs to be said over and over and over again.

How can we teach – how can the three of us here teach our students how to be global citizens, how to be accountable and responsible, how to understand that the decisions that – that the things that they learn in a university necessarily have to carry over into their communities, that the times cry out for leadership, the times cry out for change.  

And I don’t think – I certainly don’t think that you need to confront people, but I think you have to have a presence.  And I am convinced that just smiling and saying okay is not enough.  I really don’t.  

If you listened to my testimony tonight and read between the lines, I think we’re in a profound crisis here.  I think the crisis is so deep that many people feel powerless.  There are just so many things coming at us.  I mean, this body is responsible, I believe, for reconstructing - and recovering and reconstructing the history of November 3rd. And when this body does that, it also tells a story, a story about what happened in ’79 and what’s happened between the past and the present, and based on that what is conceivable, what could conceivably happen in the future.  I don’t think we predict the future, but I think we can have impressions.  I think that we can say that given this, this and this, this is possible, or this is possible.  Nothing is determined, but, I mean, we have to be able to peer into the future.  

But we can’t do that unless we stand in the present.  And if we’re not standing on solid ground, I think we’re lost.  I think that the economic figures that I gave you tonight – which are not mine, I culled them, I had help from friends, I mean, it was a collective effort for me to sit here tonight because we deemed that it was important for me to sit here tonight and to try to sort of get us to understand that it just can’t be business as usual.  

You know we hear a lot about globalization and a lot about the market and decisions that are made.  Let’s face it:  government is not inclusive.  Government is becoming more and more exclusive, at all levels of our society.  And so I think actually the work of this Commission in great part is to recover the history of this city in the last 25 years and to give us a better understanding of where we are now.  And when we do that, we’re all a lot better off.

I’d like to ask one hypothetical question.  The tragedy of New Orleans and the whole Gulf Coast in the last two hurricanes, not one, exposed the great sin – what I think is the great sin in this country, and that is the – that is what happened.  Almost the day after these things happened, they began immediately parceling out the contracts to people who already had the contracts.  They began immediately reconstructing the same old mess, which will probably go up.  How can people prevent something like that?  Like that continuation of separation, of injustice, of however you want to term it?  It can happen here, it can happen anywhere, and that is the clearest example that I can think of today facing this country, not just the Gulf Coast.  How can you stop the injustice from arising again? As I said, it was hypothetical.

TT:  I think Michael did very well to point out that it’s a political struggle, and that’s just the way that is.  And you know, what’s happening in New Orleans is just sort of American history in fast forward.  You know, it’s happening very intensely, very publicly, but - children are drowning in American cities all over this country.  I think we are - I’m glad you brought it up, because I think we’re at a very important crossroads in our history; it matters a whole lot how we deal with it.

I think what happened in New Orleans speaks to the destruction of our public life.  You know there’s this vision going around in this society that’s – it’s sort of a Latin American elite vision.  They sort of had this idea that they’re going to be in a private security high-rise compound, with their own shopping areas, and their children have their own private schools, and everybody’s sort of imagining that they’re inside the fence.  And I think that the truth of the matter is that nobody profits from that. What happens is that that’s going to end up with a mostly white elite, a small number of people having more and more all the power and all the say-so, and then the rest of us outside the wall plotting mayhem and revolution and trying to get through the day.  That’s not the kind of community that I want my children growing up in.  

And so we have to fight for our public life.  And you know, there has to be a price.  People have to – and we ignore it at our peril.  It’s a case of dynamite underneath our chairs, really.  We’ll see what happens.  But I think it’d be a lot more fun and a lot more interesting to fight for it than just to roll over and play dead.  So I’m with you.

MB:  First of all, I wouldn’t dare to think I had an answer to, you know, how do we stop all the circumstances.  How do we at least respond to them I guess is something I’m a little bit more comfortable with.  And that is, we go outside Greensboro.  We connect with the people, the many people like ourselves sitting here tonight who are saying the same thing, you see.  

We’ve got to find those other voices who are just as angered and disgruntled that their local governments are not paying attention, or that people are letting certain companies without bid get these contracts, and, you know.  There are people noticing this, and they’re talking about it.  And somehow we’ve got to come outside Guilford County and connect with them.  And if there are newspapers somewhere that are a little bit more supportive of the kinds of things we’re doing tonight, then we need to get in touch with those newspapers, and get those communities. And maybe 10 communities together will get some attention on national news for having said, we’re saying the same thing.  We don’t think we want to see New Orleans just be a repetition of what it was before, you see.

But I have nothing but faith in the future.  If it’s not based on the fact that there’s nothing I recognize that I know a bunch of other people also recognize.  And somehow how do we find each other?  How do we find each other?  We do it using the media that we do have at our access, we do it with newspapers, and we find ways to connect with other people.  Just as this Commission very much is connecting with South Africa and Bishop Tutu.  You know, the idea that we’re not alone.  We are not alone, and there are a bunch of very angry people in this country tonight, and we just have to connect with them and  let those collective voices start being heard.

MR:  I think that the point you raised is very, very serious and very deep, too.  I mean, it’s really about corruption.  It’s about a kind of corruption that probably many of us never thought that we would see here.  Maybe we read about it in our past or read about it elsewhere, but this privatization of our lives, this making cash the nexus of our lives is really – it’s really profoundly abusive.  

And people unfortunately, some people are actually taught to accommodate themselves to this.  And I think we struggle against that in the university.  We struggle, for example, with students who think they deserve an A just because they paid for the course, and that somehow money is the answer - and that just fuels this corruption.

The recent Supreme Court ruling on Eminent Domain – if you really read it very very closely, it’s very frightening.  And even though Justice O’Connor is a conservative, I have to think that she wrote that blistering dissent in part because maybe she went back to the history books herself and saw that basically in 1927 in Italy they were talking about the same thing:  the corporative state.  And we have - we have elements of that now, and we really must - we must fight this.

How do we deal with it here in Greensboro?  We deal with it by basically calling on our officials to explain why they make decisions that they do with public money and turn public money into a private initiative for someone’s gain, sometimes at the expense of the public.  That is really – that is really an abuse of power.  And I thought, as a former journalist, some day somebody’s going to get the idea that if the media’s stonewalling all of us, then maybe it would be a good idea to play one media outlet against another.

We’re very close to running out of time.  I have a number of questions but I’m going to limit it to one which I think will be pretty short, and it’s directed to Dr. Tyson.  

Dr. Tyson in your book in the author’s note, you indicate that some pages were torn out of your book, and they were pages related to the Marrow killing, and I believe it was in the Oxford Library, and you refused to replace those pages.  Would you tell us why?

TT:  Well, the – I’ve told the story of this... 

Let me just first say, actually, that - and this is a very small bit - your work seems to me to be getting a lot more respect outside your community than it is inside your community.  I think that in, where I’ve been around Raleigh, and Durham and Chapel Hill, and out in eastern North Carolina, people – I’m working with the Center for Reconciliation at Duke Divinity School, which doesn’t quite exist yet, I think they’re announcing it next week – people hear that, and they think maybe that I’m doing - that I’m part of what you’re doing.  They’re very curious, and people are somewhat supportive.  And I don’t mean just granola-crunching, tree-hugging, Volvo-driving activist type people, I mean, out there…  People are asking me about this in Fuquay-Varina, that’s all.

And I think you might in your own community, if you want to follow Michael’s suggestion, let your work be known so that it appears other places in the press and not just Greensboro, that maybe they’ll take it to the Lord in prayer, if you know what I mean.

So, what happened is that my paper for school that got started here at Joyner Library became my masters thesis, and I took it up to, in 1990 I took it up to the public library in Oxford and left it there as a way of sort of setting the record straight.  It was kind of an act of healing for me.  I put that, I said I’ve done that, and now we move on.  And I thought that that way the community could have that history when they wanted to look at it.  I understood from some of the librarians that actually a remarkable number of people wanted to look at it.

And one of them tore out the section of the thesis that had the murder of Henry Marrow, the actual murder.  So I don’t know who did that exactly, or why, but I thought that that was actually - that absence was in many ways more revealing than replacing the pages would have been.  And of course I did actually get a chance - it didn’t do them much good, as far as - I think people did find out about the murder in other ways, later.  So I didn’t go back and replace it because I felt that it was important that they realize that people were trying to rub out the history.  

And in fact the Oxford Public Ledger, the newspaper from Oxford, is missing - the microfilm reels were taken from the public library and thrown away. They just grabbed - you know, it only comes out twice a week, so you grab a few reels of it, that’s a lot of history.  They rubbed out from 1945 to 1970.  It’s missing from the state archive too.  So somebody rode around, and spent some time trying to see that those newspapers weren’t available.   The trial records in the case, which they told me didn’t exist, and I slipped down into the basement – you know, I got lost on the way to the men’s room - and I found them, some of them and borrowed them for a few minutes and Xeroxed some of them and took them out.  But then I went back a couple of weeks later, and they were all gone.  And they had - oddly enough though, they turned up.  A friend of my mother’s is some kind of comptroller or something for the state and he read the book and he heard that those papers had gone missing, and he called up there and reminded them that was a felony, and you could kind of lose your job if you had been the one who misplaced them. And they did actually show up later.  Though I didn’t have them when I was working on my book.

Anyway, I just thought that - people need to realize that there are always people trying to rub out the history.  I think now, for example - I grew up in North Carolina.  We were really interested in history, my father studied history in school, and I loved history, and I was a North Carolina history nut.  But - I didn’t know for example, that in the 1890’s in North Carolina there was an interracial coalition, black and white together, that the children of slaves and slaveholders, the children and grandchildren of slaves and slaveholders, had organized a coalition – far from utopian or perfect or anything, but they did find common ground in the 1890’s, and won every statewide election, including the governor and both senators and all the way down to dogcatcher in most communities, and couldn’t be beaten at the polls.  And then the conservatives overthrew the state government by fraud and by force and by the Wilmington race riot of 1898, and created a one-party state, took the vote away from blacks, and created a social order that stayed in place until the 1960s.

I knew about trouble; that was easy for me to imagine: racial trouble?  That was easy for me to imagine, that was everywhere where I grew up.  But nobody told me about the fusion movement.  I mean, I was way into graduate school before I realized that this state had had an interracial political movement that had been victorious, despite its flaws.

And so bad history really kept us - there at that moment where it was so important in the 1970s, when we could have turned to each other but mostly turned on each other - the fact that we didn’t know our own history was really pivotal.  Because even people like my father and lots of other well-meaning liberals who were trying - they could only imagine themselves in a paternalist relationship with black people.  They couldn’t imagine themselves as “little d” democrats as part of a coalition that would work out common ground and go forward together.  And I think now is a good time for us to remember that history.

I have a question for Dr. Brown. [rest of question not on tape]

MB:  The answer is yes, I do, I happen to teach a course, a couple of US history, contemporary US history courses and African-American history courses.  It’s one of many incidents that we do talk about.  

Based just on what Tim Tyson just said… students are often told about events that they consider to be ancient.  And ’79 is ancient for somebody born in ’84, okay, or ’85.  So my students, Mike’s students, students I think just generally have a hard time understanding sometimes the relevance of things that they think are in the past.  So we have to work very hard to show that - you know, yesterday something happened that could have ended just as 1979 ended.  So unfortunately we’re always having to impress upon them the importance of reading your newspapers, reading your alternative news sources if not your local paper, and keeping abreast of all the things that go on in your city and in the world, and you’ll find that some of the forces that created a 1979 still exist today.  

It’s hard though, because - people go around talking about how things are subliminal, and students don’t have anything to relate to, because overt racism is gone, and you know, and that’s crazy.  That’s just absolutely crazy.  It has a lot to do with us becoming less and less of a reading community, and so students can MTV their way through a lot of years.  So I think the only way that many of us try to connect is to show them ways in which these horrors of the past have every opportunity for repeating themselves, and in fact do sometimes.
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